
GIALens Volume 7, No. 2 

Scripture Engagement Analysis and Plan Done for the Pouye of Papua New Guinea 
 

Sam Smucker 

Introduction 

This paper attempts to define barriers and give solutions to Scripture use among the Pouye people of 
Papua New Guinea. This paper uses the eight conditions of Scripture engagement as laid out by Wayne 
Dye (Dye 2009:89-98) and uses the Welser scale (Welser 2009:1-5) created by Marcia Welser to 
evaluate the conditions. The Welser scale can be found in Appendix A and runs from 10 at the highest 
meaning everything is fine to 0 at the lowest meaning there are serious blockages to Scripture use. 
Information was gathered largely through interviews with Rocky Dede unless noted otherwise. Rocky 
works as a translator with the Pouye.  The background information for this study can also be found in 
the appendices.  

Welser Ratings 

This section contains the Welser ratings for the 8 conditions, the reasons for the rating, and enablers 
and constraints related to the 8 conditions. 
 
Here is a quick overview of the 8 conditions, their ratings, and the main areas of problems. Higher is 
better. 
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Condition Rating Main areas to address 

1: Appropriate language and 
dialect 

7 Finding a replacement for the barred i 

2: Acceptable translation 6 Drafting issues related to poor drafting 
Key term selection 
(So far these two issues are being worked out in the 
drafting process) 

3: Acceptable format 6 Low literacy rates and no oral media 

4: Background knowledge 4 Poor understanding of when things happened in the past 
Not much teaching on things other than relationships 

5: Availability 1 No adequate distribution process 
Nothing for Rabaul community 
Not in a format most people can use (low literacy rates and 
no oral media) 

6: Spiritual hunger 1 Adequately addressing “middle issues” so people turn to 
Scripture instead of traditional religion 

7: Freedom to commit 3 Social pressure to participate in traditional religion to 
address “middle level” issues 

8: Partnership 8 N/A 

 
As can be seen, the major issues fall in two categories. 

1. Low literacy rates and no oral media 
2. Inadequate addressing of “middle level” with Scriptures 

 
In addition to these two there is a third minor area that bears mentioning. 

3. Low Background knowledge 
 
Addressing the first issue will make Scripture available to all people. This should help personal growth 
and demystifying the Bible. Addressing the second issue should help address major felt needs and 
reduce syncretism. Addressing the third issue should help with understanding Scripture and help in 
reducing cargo cult mentalities. 

Condition 1: Appropriate language and dialect 

Enablers 

1. Pouye is a well respected language not only among the Pouye, but among surrounding 
languages as well. The Maurom dialect that exists seems to not be an issue and the translation 
work done has been in the main dialect. 

2. The pastors are Pouye speakers and church is done primarily in Pouye. There are no significant 
barriers (barring literacy factors and limited Pouye Scriptures) to the use of Pouye in any church 
domain. 

3. The language is strong and continues to be passed on generation to generation in all domains. 
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Constraints 

1. The orthography was done before the advent of cell phones and the barred I is unable to be 
typed on a phone. It also requires a custom keyboard to be able to type it into a computer. Work 
is being done to find a suitable replacement for this letter. This could make any literacy material 
printed need to be revised as well as retraining in how to read. Because the literacy rates are low 
and there is not much printed material, this may not be a huge task. 

2. Because of prefixes and postfixes on verbs, some of the verbs can become lengthy. This makes 
it harder to read. There isn't really much that can be done about this. 

 

Welser Rating and Rationale 

The Pouye score very high scores on the use of Pouye within all domains of life and church. The only 
real issue at this point seems to be with the use of the barred I. Suitable replacements are being sought 
and trialled. There isn't a perfect substitute. It could be a bigger issue and lower rating except that low 
rates of literacy and even lower rate of electronic written communication make it an infrequent 
problem. The people who are affected by this represent a very small subsection of Pouye people at this 
time. 
 
Welser Rating: 7 
 

Condition 2: Acceptable translation 

Enablers 

1. The church's heavy involvement in the process ensures that the translation is accepted and used. 
2. There are enough people working with the translation that problems in the translation tend to 

get worked out before it is finished. 
3. When deeper meanings are found the change can be incorporated. 

Constraints 

1. Working within the equality culture means that it is hard to move people to where they are best 
suited. 

2. Key terms are still evolving and are inconsistently used. 
3. Poor drafting and education levels continue to hamper progress. 

Welser Rating and Rationale 

Some subsection ratings were hard to assign for this section. The issues that are present have not 
affected Scripture use or their acceptance and the process so far has produced acceptable translations. 
In a Welser rating, a problem in the process is assumed to have an effect on the final product but this is 
not currently apparent as the issues tend to work themselves out. However, it was decided to include 
the process and potential problems in the rating because an improvement to the process will remove 
uncertainty of the quality and acceptance of the final product. These problems have also significantly 
hampered production. 
 
At this point there are no real problems with the finished translation portions. However issues with 
poor drafting and key term selection are potential areas of problems that could hamper the acceptance 
or quality of the finished translation. In addition, the reduction of people drafting and the poor drafts 
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already made means that translation work is moving slowly. On the positive side these issues are 
known and have tried to be addressed. 
 
Welser Rating: 7 
 

Condition 3: Acceptable format 

Enablers 

1. Excitement about oral Bible storying is feeding a desire to know more about God. This is by far 
the biggest enabler. 

2. Initiative to help themselves in schooling and literacy for kids. 
3. Literacy materials already exist. 
4. Growing interest in traditional arts might be able to be tapped. 
5. Ethno-drama is present both in church and community. 

Constraints 

1. Very low literacy rates with no outside support for literacy. 
2. Few educational opportunities. 
3. Tradition within the Church of using the language of wider communication (LWC) translation 

for Scripture readings. 
4. Some division between what belongs in church and what belongs outside of church. This may 

limit use of certain forms (singsings) or it may limit the Bible to certain domains in life. 

Welser Rating and Rationale 

While literacy has potential, it will require a lot of effort and resources and does not have outside 
support. The underlying goal of literacy and education (economic advance or political appointment) 
means that the most literate will move away if possible to earn money. There seem to be other areas 
that could be more fruitful. Storytelling has made a huge impact just this year. If it weren't for this, the 
scoring would be much lower. Ethno-arts are limited but have potential.  
Welser Rating: 6 

Condition 4: Background knowledge 

Enablers 

1. There is some level of background knowledge that is already present due to similarities in 
culture between the Pouye and Jews. 

2. Some people have some level of background knowledge. 
3. Family story times exist which could be used to pass information along. 
4. There is a high interest in the Bible and what it says. 

Constraints 

1. There are no background resources available outside of seminary. 
2. The background knowledge known is not being passed on through the topical sermons. 
3. Few people have enough background knowledge to be able to pass it on. 
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Welser Rating and Rationale 

Information seems to be available in some form to a few trained pastors and translators. However, this 
information is not readily being passed on to the laity. There is some inherit understanding due to 
Pouye and Jewish cultures having some similarity. 
Welser Rating: 4 
 

Condition 5: Availability 

Enablers 

1. High interest in God's Word. 
2. One trade store that has been long term operating. 
3. Possibility of mp3 shared by phone in the future. 
4. Storying is making God's Word available. 

Constraints 

1. Hand-out mentality with literature. 
2. God's Word falls in the domain of church and should not be sold. 
3. No proven avenues for distribution. 
4. Low demand due to small population and low literacy rates. This is unlikely to change. 
5. Few published portions of Scriptures. 
6. No oral media exist. 

Welser Rating and Rationale 

While Oral Bible Storying has great distribution, it is new and has very few story sets. Low literacy 
rates and church culture mean no way to sell the Bible and low appeal for books. No oral media exist. 
Helping others is more important than breaking even. Phones and radios might be able to be tapped in 
the future if or as phones get upgraded to spread oral Bible media. Because of everything being done as 
a group, only a couple of phones or radios with this capability in each village would mean a wide 
audience reached. 
Welser Rating: 1 
 

Condition 6: Spiritual hunger 

Enablers 

1. Storying movement might be tapped to address some of the issues. 
2. People who have gone through seminary seem to have a better world view. There might be a 

possibility that materials exist to address some of these issues. 

Constraints 

1. Some cargo cult mentality and “hidden meanings” interpretation of Scripture. 
2. Clear boundaries of domains of church and life. 
3. Little to no Biblical material related to felt needs. 
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Welser Rating and Rationale 

Spiritual hunger is satisfied when people turn to the Word of God for the answers for their life 
challenges (Dye 2012:4). This section evaluates if people are turning to Scripture to satisfy their 
Spiritual hunger. There are pretty obvious areas where the church is not addressing the reality of 
everyday life. There is no plan in place and it might even be possible that the church will resist 
becoming involved in these areas. It will take a shift in thinking for church leadership, possible change 
in unwritten denominational policies, and a tearing down of church/secular boundaries to start 
addressing some of these issues. Cargo cult mentalities are slight but exist. There was some group 
discussions on the Bible and cargo cults when people were found “spying” on missionaries to discover 
their secrets. The entire “middle level1” is not being adequately addressed by the church. 
Welser Rating: 1 
 
 

Condition 7: Freedom to commit 

Enablers 

1. Some positive clan pressure. 
2. Christians seen in a positive way. 
3. Oral Bible Storying is bringing a new excitement about the Bible and may bring answers that 

allow removal of some traditional religion practices. 

Constraints 

1. Serious pull towards traditional religion in areas the church does not address. 
2. The Bible seen by some to be “mystical”. 
3. Fear of spirits is very real and not addressed by the church. 

Welser Rating and Rationale 

There is a strong pull towards Christianity or traditional religion depending upon which aspect of life 
one is addressing. The lack of the Church addressing the fears and reality of life in a way that works 
ultimately pulls this rating down as people turn to the only thing they know that works – traditional 
religion. Because of the high importance for equality and maintaining relationships, there is strong 
social pressure to engage in traditional religion in areas outside of the churches domain. People will not 
be able to consistently choose Christianity in all areas of their life until Biblical answers that work are 
given to address issues of power, fear, spiritual confrontations, and community living. At that point 
social pressure will have a positive impact on freedom to commit. 
Welser Rating: 3 
 

Condition 8: Partnership 

Enablers 

1. The translation committee is composed of at least two people from every village and includes 
either church leaders or church appointed people. They have offered to find abundantly more 

                                            
1 See Appendix B for definition and more information on the “middle level”. 
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people to help in translation than could be adequately managed. 
2. Because there is only the Christian Brotherhood Churches (CBC_ church (see 2 in constraints) 

and no other missions operating in the Pouye language group, it has made it easier to form 
partnerships.  

3. The CBC church uses mainly vernacular in the churches so things like a Pouye song book has 
been well received. 

4. The Pouye have shown initiative in many areas from building airstrips to initiating projects that 
they believed to have value to them. 

5. They have also been proactive in teaching things to others that they have learned. This has 
helped to relieve jealousy factors. This attitude could be a huge enabler and a stabilizing factor 
in the partnership. 

 

Constraints 

The following constraints are deemed to be possibilities but also judged to have low probability at this 
time. 

1. Possible jealousy factors 
Because the very few people who have been educated higher than 6th grade reside in the central village 
(Yukilau), they have been the ones who have received translation training due to the training 
prerequisites (like knowing the language of instruction). This village also has the only school and aid 
post (health center) in the language group. It is possible that other villages will see Yukilau as receiving 
too much benefit creating perceived inequality. If this would happen, there could either be demands 
made that would change how things are being done or they could reject the translation. 

2. Revival Church 
The Revival church came into the Pouye area around 2005. The church was started by a man who was 
being disciplined by the CBC church and did not want to submit to this discipline. He was joined by 
about fifteen others in similar situations. The church does not appear to be growing (and appears to not 
be a significant or influential factor). The Revival church was contacted about joining the work but 
they have strict policies against working with other denominations. Because of the education level of 
the attendees and the low number of members it was deemed to be too much effort for the possible 
benefit that could be received. Because of the nature of the people in the church a vernacular Bible 
would also be of questionable value. If the church would start to grow or expand to different areas then 
it could pose a serious constraint. 

3. Ownership and leadership 
While the Pouye have been very supportive of Bible translation and related projects, they have also 
demonstrated that they do not always know what to do with things not part of their culture. In areas of 
written translation decisions they will often come back and ask SIL what they should do. This could be 
a possible warning sign that this could be seen as an SIL project. However other things such as 
continued widespread leadership and community support seen in personnel committed and their 
initiative in other endeavors such as oral Bible storying make this unlikely. 

4. Literacy rates 
If the written Bible was to be perceived as low value because of very low literacy rates, this could 
strain the existing partnership if it was based solely on the written Bible. However, it appears that there 
are other areas where the partnership is valued. 
 

Welser Rating and Rationale 

While the refusal of the Revival church to work in any way with any other church could lead to 
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significantly lower Welser ratings for this condition, it was deemed to be insignificant for this rating for 
several reasons. The Revival church is only one church with a minimal membership and appears to not 
be growing. It has also been asked to partner in several ways but mostly refuses. If the revival church 
starts to grow in numbers or influence, this rating should be re-evaluated. The CBC church and all 
villages have been partners from the beginning and have shown continuing support. 
Welser Rating: 8 
 
Three Year Plan 
 

This three year plan was created to specifically address the main issues blocking Scripture use found in 
accessibility, freedom to commit, Spiritual hunger, and background information. However, an 
improvement in these conditions and the suggestions in the plan will also affect and benefit other areas 
as well. The freedom to commit issues are also unique because it has the same issues as Spiritual 
hunger. The plan can be broken down into five areas listed below. A visual representation of this plan is 
given at the end of this section. 
 

Rabaul Pouye 

 
The Pouye contingent in Rabaul should be surveyed to discover their level of Scripture use, language 
use, education, and church situation. They might be a great resource for the Sepik Pouye and the Sepik 
Pouye could be a great resource for them. For instance, it is quite possible that the Rabaul Pouye are 
better educated, have higher literacy rates, and are better economically. They may be able to help in 
translation and they may benefit from translation work or Bible studies done for the Sepik Pouye. 
When they are surveyed, find ways to partner with them and distribute appropriate material to them. 
 

Middle level issues 

 
This is perhaps the biggest and most critical issue. Addressing this area will directly address Spiritual 
hunger and freedom to commit as well as have a positive effect on other areas. There are real felt needs 
related to middle level issues that the church is not adequately addressing with Scripture which is 
leading to renewed interest in traditional religion and a high level of syncretism. These issues not only 
need to be addressed from Scripture but they must be addressed in a culturally appropriate way. This 
will mean group teaching, group discussion, and group decisions to allow change within the present 
social and cultural conditions so that the greatest level of change and harmony can be achieved. 
Teaching should be done in a dialog format similar to Learning that Lasts or similar to what is used in 
the book “Translating the Bible into Action (Hill & Hill 2008) in order to have the biggest impact. Any 
reference to Bible study or similar things are with the understanding that they will be done in a dialog 
format. 
 
It is possible that the church will resist addressing this area for any of several reasons: westernized 
churches, church tradition and culture, clear church and secular domains, a policy of saying “don't do 
it” (perhaps seminary teaching?), a blindness to the need, or social issues. Because of this, the translator 
should investigate what Bible studies or material exist within the Christian Brotherhood Churches 
(CBC) of PNG, CBC seminaries, or other CBC acceptable seminaries related to middle level issues. If 
they exist and if they adequately address the issues, it will give immediate credibility to their use. If 
none exist in these avenues, other material may be used or they can be created. If the pastors see great 
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value in this it could be an easy sell and the pastors could be extremely enthusiastic about moving 
ahead. Any material found will be in the Language of Wider Communication (LWC) or English but 
will need to be presented in Pouye for understanding and effectiveness. This can be done either by 
translating on the fly or by translating ahead of time. In either case, it is recommended that the 
presenting is practiced ahead of time. 
 
The Pouye CBC pastors (and possibly CBC leadership) will need to be supportive and a part of the 
solution. They need to be a significant partner moving towards ownership of this whole process. There 
will need to be a meeting with all Pouye pastors outlining the problem and discussing what should be 
done about addressing the middle level. While the translator will need to facilitate and possibly guide 
this meeting, the decisions will need to come from the pastors. It would be good to have a small sample 
of a Bible study addressing a small and self contained issue. Scripture used should also be translated 
ahead of time so that it is in Pouye. An example might be garden magic where people are afraid that if 
they don't do garden magic then their garden won't grow. Bible teaching would include that everything 
is the Lord's and that he made everything. The solution should be to pray to God or institute a Christian 
ritual instead of doing garden magic. For most cases, there should be some Christian action that is used 
to replace a traditional religion action because saying “just don't do it” isn't working. 
 
At this meeting with the pastors, there should be a list made of felt needs related to the middle issues 
that exist in the Pouye area that are being addressed by traditional religion instead of Scripture. This list 
should be made primarily by the pastors. Hopefully the pastors will not be reluctant to share. It is okay 
if everything is not included as long as there are options as to where to start. It will take time to address 
all the issues and more issues will come to the surface as you start down this road. The important thing 
is to start. The list should be looked over and an item selected to be addressed. This item should most 
likely be small and self contained and easy to address so that progress is easily made and easily 
measured. For instance, sorcery might be a hard topic to tackle because it is so intertwined in the 
culture, there are deep emotions associated with it, and because it has significant cultural issues tied to 
this issue. A better start might be garden magic or land reclamation from spirits. If there is reluctance, 
we might have to set up a trial where traditional religion and spiritual solution results are compared. 
 
The pastors should then be walked through a process of discovering what the Bible says about the 
chosen issue. (EDITORS NOTE: Two good resources for addressing these issues are 1) Chapters 9 and 
17 of Hill & Hill's Translating the Bible into Action, and 2) Jo Shetler and Amy West's Christ Meets 
Culture workshop.)  Hopefully the pastors will be able to come up with verses and Bible stories that 
address this issue. Having the pastors come up with the solution not only gives the solution credibility, 
but it is training them to be able to do this process later with other solutions. The goal should be that 
eventually the pastors need little to no outside help to see and address the issues that come up. This 
process should not just be informing, but training! 
 
There should also be a discussion related to how best to present this material. While they could preach 
on it, it will need to be presented in a community dialogue situation due to previously stated reasons. 
We are not trying to only present something, but to have a community decision made to follow this new 
Christian way instead of traditional religion. This presentation will need to be made in all villages. 
There is a chance that some villages will vote to follow traditional religion. However, it is extremely 
unlikely that all villages will vote this way since church pastors are well respected and leaders within 
the village. As issues are addressed it will become easier to take the next step. God will take care of 
things. The presentation should start with the village most likely to choose Christian practices. As more 
and more villages choose Christian practices, it makes it harder for later villages to choose traditional 
religion. 
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There will also need to be a discussion as to who does the presenting. Because it needs to be presented 
in all villages, the best course of action might be to hold a one day training for the people presenting. 
They may feel more comfortable if the translator is there and does the presenting in the village. This 
could be acceptable for the first time but the translator should not do everything and the Pouye 
presenters will need to be active in the presenting.  
 
The verses in this Bible study should be translated into Pouye. Because of the success of oral Bible 
storying, it should be tapped if possible with a story or story set addressing the issue or other middle 
issues. Oral Bible storying should be a part of the solution whenever practical. 
 
After the presentations are made and the decisions made, this whole process should be evaluated and 
tweaked where needed. Another topic should be chosen and the whole process started again. The Bible 
study and/or the whole presentation could be recorded and made available in oral format. The Bible 
study should be made available to the Rabaul Pouye, to the district leadership of the CBC church, and 
to CBC training facilities to help future pastors and pastors in other churches. 
 
Areas such as hunting magic, garden magic, or territorial spirit reclamation might be good places to 
start. Success will breed more success, more excitement, and more willingness to try the next thing. 
Other areas to address are ancestors, death rituals, and sorcery. They will come up with a much more 
detailed and longer list. Again, group consensus and group decisions are key to success. 
 

Oral media 

Because of issues related to literacy, the translated Scripture that has been done is not accessible to 
most people. There are also issues related to recouping the cost of printed materials which can be costly 
to produce. Yet without knowing God's Word, Christian growth is difficult. People need to have 
Scripture accessible to them. Therefore the best avenue to get Scripture to people may be through an 
oral format. 
 
An evaluation should be made related to capabilities available in the villages for playing oral media. It 
should be remembered that not everyone needs to have the ability to play media. It is enough for just a 
handful of people to have that capability because of constant group interactions. If there is not enough 
capability (including phones!) for oral media in some format, then thought should be given to possible 
players that could provide that capability. 
 
An easy first step would be to provide the oral Bible stories in oral media format since they are already 
recorded. Putting the already translated Scripture in oral format should also be given a trial run. Several 
different formats should be done and feedback should be obtained as to the best liked and most 
acceptable formats. While fully dramatized Scripture produced in a production studio is really cool, it 
is probably not the only acceptable format. A format should be chosen based on the best combination of 
acceptability and expense. 
 
Record a small section of text (Ruth?) and make it available. A short Bible study with discussion 
questions could also be included. Encourage its use in the village. One possible way to use the 
recording is listening groups (Faith comes by hearing: 2012) where a group gets together to listen and 
discuss the text. After a set period, evaluate its use and impact. Adjust as needed and record more 
Scriptures as available assuming that the trial and adjustments are successful.  
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While this is happening, explore funding options for expenses incurred. Expenses can be kept at a 
minimum depending on the format chosen. One option is outside funding or having an organization 
such as Faith Comes by Hearing do the recording and provide the players. I would recommend 
exploring ways to have the Pouye themselves fund it fully or in part. We may have to be creative 
because of the expectation that all areas in the Church domain are free. One possibility is to tap into 
cultural ways related to funding. For instance, there are many group funded events within the Pouye 
culture. Weddings, deaths, politics, and community needs are all areas where everybody is expected to 
pay an amount that is determined by cultural norms. This group fund raising may be able to be tapped 
to pay for oral recordings if the community sees enough benefit for them. 
 
Don't forget distribution to the Rabaul Pouye. They could be included in the whole process. 
 

Oral translation 

 
The translation drafting is continuing at a slow pace and with some difficulty. When experience has 
been gained related to oral recording of Scriptures, oral translation methods should be explored. 
 
Oral translation, if possible, could take care of many problems currently in the drafting process. Issues 
such as jealousy, egalitarian expectations, limited numbers of people drafting, poor literacy, and poor 
(literal) drafting could be satisfactorily addressed using oral translation methods. It may even be 
possible to create a first written (but buggy) draft from the oral recordings using dictation software such 
as Dragon Naturally Speaking. For this reason, oral translation methods should be explored to see if it 
can be practically implemented. If so then it should be trialled and evaluated. While oral translation 
will come with its own set of problems, it may have less serious problems than what currently exist. 
 

Background information and meta-narrative 

 
“The average reader or hearer of the Scriptures wherever he is in the world needs help to fill in at least 
some of the information that was part of the contextual knowledge of the first hearers and readers. 
Without this, the Scriptures can seem meaningless, or even worse, convey the wrong meaning. The 
Bible is a collection of difficult books. Without proper helps, people may become discouraged and give 
up trying to understand the new translation. Without proper helps, a Bible in one’s own mother tongue 
is not a panacea for all ills!" (Hill 2005) 
 
Background information is needed in order to correctly interpret Scripture. In addition to this, a good 
overview of the Bible and how it fits together is useful. This together with addressing the middle level 
may help demystify the Bible and help combat cargo cult mentalities as the Bible is seen to work in 
practical ways and as it becomes more understandable. 
 
The first step is for more evaluation as to what background information is missing and what areas need 
to be addressed. Assuming that there are areas that need to be addressed, then material must be found or 
produced and appropriate sections of the Bible need to be translated. People need to be trained to 
present the material and then run workshops. This should all be done in partnership with the churches. 
These workshops might also be able to be recorded and made available orally. 
 
Possible workshops for addressing this could be chronological teachings, genealogies, and time-lining 
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(Fergie 2009). Time-lining is where a group visually explores when things happened in the Bible using 
participatory methods. Genealogies and time-lining may serve the same purpose of showing that things 
actually happened in the past and when they happened. Time-lining also helps with understanding the 
meta-narrative of Scripture. 
 
A possible resource for time-lining may be the book “Adams's Chart of History: A Chronology of 
Ancient, Modern, and Biblical History” by Sebastion Adams, published in 2007 by Master Books. 
 

Other 

 
There are a few other suggestions that are worthwhile to mention. These suggestions all address 
weaknesses that were found during the process but don't address the most important issues currently 
being faced by the Pouye related to Scripture use. While these suggestions were not included in the 
three year plan, they are all worthwhile to do and would help solidify gains or keep areas from become 
future problems.    

1. Continue to find a replacement for the barred I. 
2. Do a careful check on key terms before releasing a translation portion. Checks should include 

consistent key term use as well as acceptability of key terms outside of the agreed list. 
3. Continue to encourage and support however possible the literacy and education attempts. 
4. Look into digitizing literacy material for preservation and ease of duplicating. These could be 

stored in Wewak or other semi-accessible place. 
5. Run an ethnomusicology course to encourage the creation of songs and Pouye expressions 

within the church to bring life to that aspect of worship. 
6. Continue to invite and try to include the Revival church in the things that are happening. This 

will hopefully foster goodwill and a feeling of inclusion even if they always refuse. It may also 
foster a bit of relationship which will make them easier to work with in the future if they do 
become bigger or influential. It may also help mend some of the relationship between the CBC 
and Revival church. In doing this one should be careful not to sour ties with the CBC church. 

7. Maintain or expand areas of partnerships outside of written translation work. 
8. Match up oral Bible storying to felt needs and continue to expand the story sets. 
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Three year plan chart 

Find middle level 
Bible studies

Prepare sample 
Bible study

Translate verses 
needed

Meet with 
pastors to 

discuss middle 
level subjects. 
Do Bible study.

Find best way to 
present

Pick an issue to 
address. Start 

small.

Prepare a Bible 
study

Translate verses 
needed

Present Bible 
study, story
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Appendix A: Welser Scale 

The Welser Scale used for the purpose of this paper is given below (Welser 2009:4). 
 
Undefined numbers provide a graduation between defined points. 
 
10 This condition is fully met to such a degree it is a strong asset to the overall picture, even 

partially compensating for other conditions.  

9   

8 This condition is met to a significant degree. There is room for improvement, but it is unlikely 
that further improvement will make much difference in the level of Scripture use. 

7   

6 Some aspects of this condition are met, and it a slight hindrance to Scripture use. Usage is 
likely to improve if it were changed for the better.  

5   

4 This condition is poorly met and provides a partial hindrance to Scripture use, but not enough 
to totally block Scripture use, if other conditions are positive. 

3   

2 This condition is unmet to the degree that it provides a serious block to Scripture use, though 
the situation could be worse.  

1   

0 This condition is completely unmet and completely blocks the use of Scriptures.  
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Appendix B: What is the Middle Level? 

 
The term “middle level” is a term from the article by Paul G. Hiebert (Hiebert 1982:35-47). Hiebert 
argues that the western view of reality is really two tiered. 
 

However, the world view of so many other cultures (including the world view of the Pouye) is really 
three tiered. In the middle level “are beings and forces that cannot be directly perceived but are thought 
to exist on this earth. These include spirits, ghosts, ancestors, demons, and earthly gods and goddesses 
who live in trees, rivers, hills and villages. These live not in some other world or time, but are 
inhabitants with humans and animals of this world and time. In medieval Europe these included trolls, 
pixies, gnomes, brownies and fairies who were believed to be real. This level also includes supernatural 
forces such as mana, planetary influences, evil eyes, and the powers of magic, sorcery and witchcraft. ”  
(Hiebert 1982:41) 
 
This middle level is an area that is very real in the Pouye world view and is not an area that can be 
ignored or retrained that it doesn't exist. There is a direct cause and effect relationship that happens 
between the spiritual and natural worlds in this level. To ignore it means serious consequences or death. 
Therefore it must be replaced with a Christian (note that I did not say Western) world view. This would 
include training on Biblical answers and replacing traditional religion practices with Christian 
practices. For example, the traditional religion world view is that if one does not do garden magic then 
the crops will not grow. A Christian world view would be that the earth is the Lord's and everything in 
it (Psalm 24:1-2) and that he created all things (Colossians 1:16). Therefore one should pray to God 
instead of Spirits for a good crop. While it is hard for Western minds to understand the world view that 
includes a middle level, it is not necessarily a wrong world view. 
 
Hiebert goes on to explain how the two tiered system came about in the western world view. 
“How did this two-tier world view emerge in the West? Belief in the middle level began to die in the 
17th and 18th centuries with the growing acceptance of a Platonic dualism (Bufford 1981:30), and with 
it, of a science based on materialistic naturalism. The result was the secularization of science and the 
mystification of religion. Science dealt with the empirical world using mechanistic analogies, leaving 
religion to handle other-worldly matters, often in terms of organic analogies. Science was based on the 
certitudes of sense experience, experimentation and proof. Religion was left with faith in visions, 
dreams and inner feelings. Science sought order in natural laws. Religion was brought in to deal with 
miracles and exceptions to the natural order, but these decreased as scientific knowledge expanded. ”  
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(Hiebert 1982:43) 
 

Appendix C: Subsection Ratings 

This section contains a breakdown of each condition's components and their rating.  

Condition 1: Appropriate language and dialect 

Pouye Considered a Valid Medium for Scriptures 

Pouye is used in all sub-domains of church and there does not seem to be areas where Pouye is not 
allowed. 
Welser Rating: 10 
 

Dialect Used is Acceptable to the Pouye 

The main dialect is acceptable and understandable by all in written and verbal communication. The 
Mauron dialect is a lower prestige dialect and seem quite content with main dialect communication. 
Welser Rating: 10 
 

The Pouye are not Switching Rapidly to Another Language 

There seems to be a stable bilingual condition among the men. Children and women are speaking 
almost exclusively Pouye. 
Welser Rating: 9 
 

Orthography is Readable and Acceptable 

The biggest problem is finding a replacement for the barred I. Smaller but insignificant factors are 
under-differentiated vowels and occasional long verb length. It does not score lower because written 
communication is not used often making the problem an irritation that needs to be fixed as opposed to a 
hindrance of use. There also did not seem to be significant problems when literacy was run. 
Welser Rating: 7 
 

Mother Tongue Used in Enough Domains 

Pouye is used heavily in all domains. Only communication with health workers, school teachers, 
government workers, and non-Pouye speakers require LWC. Contact with these people are relatively 
infrequent. 
Welser Rating: 9 
 

Leaders Live in the Local Area 

Most leaders live in the local area. When a leader comes back to the village he uses Pouye. 
Welser Rating: 10 
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Pouye use in Sub-Domains of Church 

There is no restriction in the use of Pouye in any sub-domain of the church. The biggest restrictions 
come from occasional visitors or the lack of Pouye Scriptures. Even with visitors the service tends to be 
a dual language service as opposed to a LWC service. 
Welser Rating: 9 
 

Pouye Considered Appropriate for Christian Teaching or Worship  

Pouye is considered appropriate for Christian teaching and worship and is currently being used. There 
is a Pouye song book that is used. 
Welser Rating: 10 
 

Condition 2: Acceptable translation 

Translators Respected 

Translators are selected and disciplined by the translation committee made up of church appointed 
people. Multiple people working on every selection ensures that loss of respect for one translator does 
not taint translation. 
Welser Rating: 9 
 

Approval of Denominational Leaders and Missionaries 

The only mission represented is SIL and the only church present is CBC. Both are working together to 
see this happen. 
Welser Rating: 10 
 

Accurate Rendering and Doctrinally Correct 

Issues of literal drafting and key term selection are addressed under style and key terms and not 
included in this rating. The church believes the final translation is accurate and doctrinally correct. 
Welser Rating: 9 

Style 

Style issues have to do with poor drafting and are affected by low education levels and equality cultural 
beliefs. Issues were addressed at the cost of hard feelings and speed of translation. So far the issues are 
mainly in translation speed instead of final Scripture acceptance. It has the potential for reducing the 
quality of accurate rendering. At this point, style does not seem to be an issue with finished translations. 
Welser Rating: 6 

Key Biblical Terms 

Key terms are determined by much discussion within the translation committee. Key terms can and 
have been influenced by a translator who “knows best”. So far it seems to be working. 
Welser Rating: 7 
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Condition 3: Acceptable format 

Story telling 

Incredible excitement and story telling happening in every village among all age groups. Stories are 
taught to everyone so that everyone can remember and repeat the stories. 
Welser Rating: 10 
 

Ethnic arts 

Many forms of ethnic arts have all but died since the church came. There are a few cultural curators left 
and some interest in reviving certain forms of art. Drama seems to be working well in and out of 
church. Original Pouye music and songs could bring life but may be limited somewhat by tradition. 
The churches are probably open to different music. 
Welser Rating: 6 
 

Electronic Oral Media 

Electronic oral media hardly exists at this point. Some cell phones do exist. Electricity is non-existent 
outside of a few solar panels. Electronics have a hard life because of climate and parental non-restraint 
of kids. Could be a possibility. 
Welser Rating: 1 
 

Visual Media 

There is one generator and video machine in the language group that shows occasional videos. 
Virtually non-existent. 
Welser Rating: 0 
 

Transfer Literacy Potential 

With overall literacy under 5%, there's not much that can be done with this. 
Welser Rating: 0 
 

Basic Literacy Rates and Programs 

While there is some child literacy happening, it is not very widespread and only started recently. Issues 
exist as to how long the current school will operate. There seems to be little outside help. 
Welser Rating: 1 
 

Adult Literacy Rates and Programs 

None exist and there seems to be little desire for it. Hope for economic advancement is placed on 
children. 
Welser Rating: 0 
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Continuing Education Programs 

There are no continuing education programs outside of the recently opened primary school (grades k-
2). 
Welser Rating: 0 
 

Adequate Corpus Development 

This is the one factor that makes literacy even a possibility. There was much developed 18 years ago 
and these resources still largely exist. They are old, falling apart, non-digital but largely able to be 
duplicated by hand. There isn't really money for supplies to make more copies. 
Welser Rating: 5 
 

Condition 4: Background knowledge 

 

Historical and /Cultural Background of the Bible 

Some knowledge exists where cultures overlap. Overall there is fairly poor understanding of time and 
when events happened.  
Welser Rating: 5 
 

Bible Teaching 

Bible teaching exists in the Pouye language but is focused primarily on good behavior. [I believe this is 
a combination of what the seminaries teach and the cultural needs.] This in itself shows some 
underlying problems in understanding the meta-narrative perhaps even on a pastoral level. 
Welser Rating: 4 
 

Work of the Churches 

It is unknown exactly what is taught in the CBC training for pastors. It is assumed that a 4 year course 
would contain the background and broad overview types of information. Many of the pastors do not go 
to 4 year courses. Resources outside of the CBC church most likely exist but wouldn't be utilized since 
it doesn't belong to the CBC church. 
Welser Rating: Unknown but probably a 5 
 

Continue Indefinitely 

Currently what is being done is all being done by the national church without outside intervention. The 
possible exception is what the translators have learned through the process of translation and discussion 
with SIL missionaries. However, much background information is not being passed on to the layity. 
Welser Rating: 4 
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Condition 5: Availability 

Distribution and Sales 

 The distribution system within the church and government is handout. Literature could be distributed 
through the church but not sold. 
Welser Rating: 1 
 

Advertising Scriptures 

Advertising does exist in some form due to the church being involved with translation and village 
checking that happens in each village. This however doesn't encourage others to buy. 
Welser Rating: 4 
 

Trained Person Responsible for Sustainable Sales 

Sustainable means bringing in what it costs to produce. With the Bible in the realm of churches and 
government handouts and no person specifically trained and no market due to extremely low literacy 
rates and small language group, this is a serious challenge. 
Welser Rating: 1 
 

Distribution Finances 

While there are a few people who can handle finances, immense cultural pressures of sharing make this 
hugely challenging. 
Welser Rating: 4 
 

Practiced Distribution Methods 

There isn't a viable distribution system yet. 
Welser Rating: 0 
 

Distribution of Alternative Media 

There is no alternative media available. The possibility exists of limited distribution by phone. Oral 
Bible Storying, while not really media, is reaching everyone. 
Welser Rating: Not Applicable. 
 

Diaspora Communities 

There is one diaspora community located in Rabaul. Nothing is really known about them. They could 
represent a great place for printed material but first we need to survey them. 
Welser Rating: 0 
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Condition 6: Spiritual hunger 

 
Scripture products exist for felt needs 
There is some Scripture and oral Bible storying that does speak to some of the felt needs. Other areas of 
felt needs have nowhere to turn to except traditional religion. 
Welser Rating: 5 
 
Felt Needs Addressed Through Scripture 
Some felt needs such as good relationships with clan members are being addressed. However, the 
“middle level” is a large, felt need being addressed by traditional religion. 
Welser Rating: 4 
 
Holy Spirit at Work Through Conscience 
There is much evidence for the Holy Spirit's work through the conscience. 
Welser Rating: 8 
 
Healing from Trauma 
Christianity is helping people through the trauma they experience in many areas. 
Welser Rating: 7 
 
Life Cycle or Annual Rituals 
Most rituals fall outside the domain of the church. The rituals involved (garden magic, love magic, 
ancestor appeasement) often fall in the neglected “middle level”.  
Welser Rating: 4 
 
Local Cosmetology 
Beliefs in mid-level deities like angels, demons, Satan, ancestors, animal spirits, or geographical spirits 
fall outside the domain of church and is the “middle level” that the church is inadequately addressing. 
There are big needs related to Biblical teaching that doesn't fall in the realm of “ignore it” or “don't do 
it”. 
Welser Rating: 1 
 
Increasing Interest in Traditional Religion 
There is an increasing desire to know traditional religion, especially in the middle level. This is a sign 
of inadequate answers from Scripture. 
Welser Rating: 3 
 

Condition 7: Freedom to commit 

Family Unity 

 Family unity is very important and it both encourages and discourages Christian practices. But overall 
it is a positive influence. 
Welser Rating: 6 
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Non-Christian Religions 

Pouye are Christians and it is a part of their identity. It seems traditional practices are done for 
protection or power as opposed to being part of Pouye. 
Welser Rating: 8 
 

Deep Traditional Beliefs 

Because of the limited domains of Christianity, traditional beliefs are practiced by all out of necessity. 
There are social pressures to participate in traditional religion 
Welser Rating: 3 
 

Protection From Evil 

The church really hasn't addressed this issue at all. Therefore people turn to traditional religion and 
there is social pressure for all to participate for the good of all. 
Welser Rating: 3 
 

Spiritual Opposition 

There is a lot of spirit worship/appeasement that still operates and areas where people are afraid to go. 
Welser Rating: 4 
 

Acceptable Nominalism 

At this point the church does promote Spiritual growth and some families are active in providing 
Spiritual nourishment for their families. Oral Storying has brought renewed life to the Bible. However, 
there is a possibility that the Bible will be seen as irrelevant in all situations if the middle level is not 
addressed. 
Welser Rating: 7 

 

Condition 8: Partnership 

Ownership 

All local leaders are involved with the translation process and see the partnership as a valuable asset. 
Jealousy factors are not significant factors at this time but should be closely watched. 
Welser Rating: 8 
 

Approval By Church and Missionary Leaders 

The church has been instrumental in seeing the work continue as well as actively promoting vernacular 
where able. 
Welser Rating: 9 
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Servanthood Ethos 

The churches are happy to send people to help and would send abundantly more people than easily 
manageable. 
Welser Rating: 9 

Non-Sectarian Bible Translations 

With only “1” denomination and no other missions present the CBC church feels like the translation 
belongs to it. The Revival church could be an issue if it ever grows numerically or influentially. 
Welser Rating: 9 
 

Cultural Differences In Leadership Styles 

Pouye decisions and input in culturally appropriate ways is desired and expected. In areas where they 
feel like they do not have expertise they rely on SIL to make decisions for them. 
Welser Rating: 8 
 

Appendix D: Background Information 

Brief history of the entrance of Christianity 

 
The Pouye's traditional religion is animism. The Pouye say that shortly before Christianity came to 
their area, there was a strange light that appeared just over the trees and slowly moved around the 
villages containing haus tambarans (spirit houses). Shortly after this event the haus tambarans were 
destroyed in unnatural ways during unusual wind storms. They were never rebuilt. 
 
While Christianity first started to reach the outskirts of Papua New Guinea 150 years ago, it wasn't 
until 1963 that the first missionaries from CMML (Christian Missionaries from Many Lands) arrived in 
the Pouye area (Ferree 2000:103). Soon after CMML arrived, there was a revival that took place where 
most people became Christians and God's power was evident. The churches planted by CMML were 
known as CBC (Christian Brotherhood Churches of PNG) and in 1990 the CBC church became fully 
run by Papua New Guineans and CMML missionaries became CBC missionaries working under the 
church (CBCPNG 2012).  
 
At one point in time the CMML missionaries selected 4 young teenage boys and sent them to training. 
These young teens later returned to become leaders and pastors in the CBC church. One of them, 
Barnabas Tuma, was very influential in the translation work and served as a chair for the translation 
committee. He has recently been promoted to district pastor for the CBC church. He is well respected 
and is one of the few who practice little to no traditional religion. 
 
All villages in Pouye contain a CBC church. Only in the last several years has a Revival Centers 
Church (it is unknown if this is a RC PNG or RC International) been established in one of the villages. 
The Revival Centers church has strong negative feelings related to working with other churches. They 
were invited to join translation work but would not do translation work if people from other churches 
were present. This church has approximately 12 people and does not seem to be growing at this point. 
 
Steve Ferrer and his family were the first SIL people to work with the Pouye people. They began 
working there in 1991 and left in 1996. Peter Brook and family worked for 2 years in the late 1990's 
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with literacy training. Rocky and Wendy Dede started working with the Pouye in 1998. Currently there 
are some books of the Bible that have been translated and many others in various draft forms (Jonah, 
Ruth, Genesis, some of Exodus, some of Luke, all of Mark, Acts and Titus). 
 
Geography 
 

Map of Papua New Guinea showing location of Pouye language area (Ferree 2000:83) 
 
 
The Pouye are located in a remote area in Sandaun Province. The closest town is Lumi which is 23 km 
to the North and takes a full day of fast walking to arrive there. The Sepik Highway (paved road in 
poor condition) is close to Lumi and takes 1-2 days to arrive in Wewak by PMV (Public Motor Vehicle) 
and is expensive. Wewak is the provincial capital of East Sepik Province. There are no roads from 
Lumi that will take you to the Sandaun provincial capital of Vanimo. The government was planning to 
build a road into the Pouye area in 1984 but it never eventuated (Ferree 2000:89). There are 2 open 
airstrips located in the language group that see sporadic use by missions.  
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 25

Map of the Pouye area (Ferree 2000:86). The Pouye language is located in the bottom box (Timkailau, 
Yukilau, Pulwa, etc). 
 
 
There are 7 villages located in the Pouye language and they are on average a 2 hour walk away from 
the nearest Pouye village. One of those villages (Pulwa) became a Pouye speaking village in the last 30 
years (Ferree 2000:97). An additional village (Kalnam) is in the process of becoming a Pouye speaking 
village. The one government school (k-6 grade) in the Pouye area has not been operational for about 2 
years because of its deteriorated condition. The people are waiting for the government to build a new 
school. The main Pouye village (Yukilau) is located in the center of the Pouye area and is a 4 hour walk 
from the farthest villages. The Pouye live in virgin tropical rain forest. The average elevation is 240m 
and is mountainous (Ferree 2000:91). Villages are built on the top of ridges (Ferree 2000:91). Climate 
and temperatures are tropical. 
 

Demography 

 
Papua New Guinea has a population of 7.1 million people (Post Courier 2012) scattered across 178,700 
square miles of islands speaking over 820 languages. In 1991, the Pouye had 800 people (Ferree 
2000:92). Currently there are an estimated 1400 speakers. The Pouye land area is roughly 84 square 
miles (Ferree 2000:88). There are an estimated 100 Pouye people that live in towns or other places 
(mainly Rabaul). 
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There is one diaspora community located in Rabaul, PNG but it is prohibitively expensive (currently 
$1000-$1500 USD round trip) to travel there. This group settled there on promise of work about 20 
years ago and continue to live there. With the recent advent of cell phones, there has been some contact 
made between family members. They still speak Pouye but little else is known of them. It could be 
assumed that they are less remote and may have higher levels of education, wealth, and literacy. Their 
church culture would also most likely be different. 
 

Economics 

 
The Pouye are subsistence slash and burn farmers. There is very little income because the market where 
they could sell things in Lumi is so far away. There were cash crops planted when the promise of the 
road was made in 1984 but those crops are no longer attended because there is no way to get them to 
market (Ferree 2000:89).  The average income might be K50 ($25) per year except for the occasional 
gold find. There have been talks with timber companies related to harvesting timber but nothing has 
come of those talks. The situation is unlikely to change in the near future. 
 
There have been locally run trade stores that have opened and closed over the years. They fail because 
of social pressures related to clan obligations and distribution of money that leaves no money for 
restocking the store. There is tremendous pressure to contribute large sums of money for events such as 
funerals, marriage feasts, or reconciliation events. Tremendous pressure means not only the social 
structure obligations but also threats of physical harm and burning of the store if contributions are not 
made. There is only one trade store which has been operated on a continuing basis.  
 
Sunday is a day of rest and no work is done on Sunday. Monday is a community work day. The women 
have very little extra time as most of their time is taken up by gardening, child care, and house work. 
Men are busy at certain times such as during forest clearing for gardens or house building. 
 
There have been several externally funded projects in the past such as fish ponds for food or water 
buffalo for helping with gardening and work. All eventually ceased for various reasons. The water 
buffalo are now wild and thriving which creates some problems as they are hard to kill and can destroy 
gardens (Ferree 2000:112). 
 
There has been some alluvial gold discovered in this area. Some people traded their gold for boxes of 
cell phones and then traded them in the village for more gold. There are many cell phones in the area 
but no internet and most are basic phones. There are a few that have music capabilities. There are some 
radios that run on mobile phone batteries. However, electronics don't last well because kids play with 
them and because of the extreme weather conditions of the tropics.  

Society and culture 

 
The Pouye are an egalitarian culture. They operate on an underlying belief that all men are equal and 
equally talented. In addition to this relationships are very important and morality is often decided on 
how actions affect relationships. Members of an equality culture are very quick to become jealous over 
people seen to be getting ahead. This factor is always present and must be handled carefully. This has 
been a consistent theme throughout the translation process. For instance, an equality belief means 
everyone should be equally good at translating and everyone should be able to go for translation 
training. 
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The conscience that is at work is mostly related to things that break relationships, especially between 
clans or groups of people. For this reason adultery or sex outside of marriage is frowned upon because 
marriage ties are often across clans or groups of people. However, it does still happen. Fighting and 
anger are also frowned upon because of the relational side of things. The church is seen positively 
because those within the church have stronger clan commitments and live better together than non-
Christians. 
 
The egalitarian culture creates intense social pressure to help your clan and stay equal with everyone. 
This is one of two key factors related to poor Scripture use. (The second key factor is in the religion 
section.) The social pressures combined with delineations between secular domains and church 
domains keeps people turning to traditional religion practices. However, social pressures do have both 
positive and negative influence related to Scripture use. 
 
Many of the Pouye traditions and traditional art forms were largely lost due to the destruction of the 
Haus Tambarans and the banning by CMML missionaries. The Haus Tambarans were the center of 
learning and training for young men. Traditional songs and dance (singsings) are seen as being secular 
and have largely died out. There has been some interest recently in relearning traditional things from 
the few cultural custodians (older men) who are still around. This is largely seen in the “middle level2” 
of culture that the church does not adequately address.  
 
Many young people want to learn guitar. Dramas are done occasionally in and out of the church. These 
dramas are original dramas done in a Pouye style which makes it hard for outsiders to follow but are 
effective communicators to its intended audience.  
 
Because of the churches insistence on forgiveness and not taking revenge and not doing sorcery, issues 
of sorcery and justice are often taken to the courts either on a village level or higher. There is a high 
level of social pressure to confess when accused of sorcery because if you don't confess something 
worse might happen to you (sorcery). Therefore the courts are more to determine the level of 
punishment or fine instead of deciding if the person really committed sorcery. Sorcery is a real aspect 
of their life. 
 
There is a lot of fear. There is a fear of certain animals such as snakes and centipedes because of their 
relation to sorcery or physical manifestations of spirits. There is a lot of fear of sorcery and revenge of 
ancestral spirits. 
 
One adverse effect that Christianity has had in the Pouye villages is the loss of control by village 
leaders or church leaders. The traditional ways of controlling behavior was violence or fear of the 
spirits. For instance, if someone was out of line and doing things that were unacceptable he could 

                                            
2 The “middle level” includes spirits, ghosts, ancestors, demons, and earthly gods and goddesses who live in trees, rivers, 

hills and villages. This area is very real in the Pouye world view and is not an area that can be ignored or retrained that it 
doesn't exist. There is a direct cause and effect relationship that happens between the spiritual and natural worlds in this 
level. To ignore it means serious consequences or death. Therefore it must be replaced with a Christian (note that I did 
not say Western) world view. This would include training on Biblical answers and replacing traditional religion practices 
with Christian practices. For example, the traditional religion world view is that if one does not do garden magic then the 
crops will not grow. A Christian world view would be that the earth is the Lord's and everything in it (Psalm 24:1-2) and 
that he created all things (Colossians 1:16). Therefore one should pray to God instead of Spirits for a good crop. While it 
is hard for Western minds to understand the world view that includes a middle level, it is not necessarily a wrong world 
view. For more information on three tiered and two tiered world views, see Appendix B. 
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expect a severe beating from others in his clan to correct his behavior. Since severely beating someone 
is obviously unchristian how do you deal with deviant behavior? There is no police presence and each 
village is responsible for handling disputes that arise. The Haus Tambaran had a “truth pole” where if 
the village needed to question someone they would have the person touch the pole and answer 
questions. No one wanted to be in that situation because giving false information while touching the 
pole meant death. There was also some kind of fear associated with that pole related to spirits. When 
the Haus Tambarans were destroyed nothing replaced the truth pole. The church and village 
governance are very closely tied together. 
 
The Pouye pass all of their knowledge to others orally or by working with someone. Children work 
with the older generations in accomplishing things such as building a house, processing sago or 
gardening and learn the skills through practice and supervision. History is passed on by “storying”. 
Oral repetitiveness ensures that the story retains its accuracy and the important things are remembered. 
When sending someone with a shopping list to town the items desired will be repeated multiple times 
to ensure remembering. 
 
Cell phone coverage is fairly good in most villages but there is no electricity. There are a few water 
tanks but most water comes from springs or creeks. Houses are still largely constructed from natural 
material. Western clothing is worn. 
 
There is a cultural norm of collecting money from everyone for a group benefit. This is usually seen in 
the political realms or at times such as marriages or funerals. This of course is outside the domain of 
Church which is important because things inside the church realm are expected to be free. The 
importance of this is that it might be a way to raise funds for books or audio or other Christian needs. 
The trauma in the villages are just the normal village trauma. There are spousal beatings, molestations, 
and a lot of deaths (especially infant/maternal mortality). Tribal fighting largely disappeared when the 
church came. 

Political factors 

 
The Pouye depend on the government for education and health. However, because they are so remote it 
is hard to get support. The aid post (medicine dispensary) has operated off and on over the past decades 
but is currently working. Payment for government workers is sometimes hard to get and means a hike 
to Lumi. There is very little government involvement. Health care and education have generally 
declined in Papua New Guinea over the past decades. The government is now starting to look to 
churches to help in these areas. 
 
There is a lot of outside aid pouring into Papua New Guinea. There have been areas where mining, oil, 
and timber have operated and pay out lots of money. This has helped fuel hand-out mentalities in 
sections of the country and political systems. Cargo cults are rampant in the Sepik and certain 
denominations are a part of that movement. Corruption and crime are rampant in political realms and 
towns. 
 
The church and its leadership have largely been looked at with high respect and trust. Church leaders 
were in charge of counting ballots in the election this summer because they were the only ones that 
people trusted to be impartial and trustworthy. Church leadership are often involved in settling disputes 
from village level to mediation between the competing prime ministers. They are often left untouched 
during tribal disputes and actively seek reconciliation between disputing factions. 
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In the Pouye area, the leaders in the village are often leaders in the church. Some denominations are 
having problems with politics and status within their leadership. The CBC church seems to be working 
well and not have some of those leadership problems found in other churches. 
 

Linguistics 

 
The Pouye alphabet has been around since the mid 1990's and consists of characters found in the LWC 
(Language of Wider Communication-Pidgin) and NL (National Language-English) with the exception 
of a barred I which is currently being evaluated.  With the advent of cell phones in the last 6 years it is 
hard to text the barred I in the phone. Literacy was done in the late 1990's for a few years but literacy 
rates are still really low (estimated less than 5% LWC, 1% Pouye).  Government schools are done in 
LWC or NL but have not been functioning for about two years. There are plans to start a school again 
sometime in the next several years. Most of the teachers will not be Pouye speakers. A partial and very 
basic dictionary was also recently published. 
 
There is a Maurom dialect that one village speaks. Speakers of both dialects can understand each other 
and the Maurom dialect could read the literacy materials of the main dialect without apparent problem 
(Ferree 2000:85). The Maurom dialect is often made fun of and the speakers of the Maurom dialect 
tend to try to use the main dialect when speaking to main dialect speakers. It appears that even the 
Maurom dialect speakers think of their dialect as less desirable than the main dialect. It is unknown if 
there are dialect issues with the Pouye community in Rabaul. 
 
Pouye is a prestigious language in the area with two and possibly a third village switching from their 
language to Pouye. This happens primarily from Pouye women marrying into the village and teaching 
their children Pouye. Eventually the village becomes predominately Pouye speaking. This is made even 
more possible by the extremely small language groups surrounding the Pouye area. Karawa is one of 
those languages. 
 
While the LWC is seen as prestigious because it denotes education and advancement and is needed for 
communication with the outside world and during town trips, it is not used much in the village. 
Children and women speak almost exclusively in Pouye and most women are mono-lingual. Many of 
the men are bilingual to some degree but anything of importance is communicated in Pouye. This is not 
a significant change from 1993 and it seems the language is very stable.  
 

Translation 

 
The Pouye translation team and the Pouye church have been working closely together from the 
beginning with both sides feeling like they have received things of value from this partnership. The 
partnership also includes other areas outside of Bible translation such as song translation, CBC radio 
maintenance, and mobile phone charging station. 
 
The CBC church has been involved in the translation picking the translation committee members and 
making sure it is staffed with respected members. All villages are represented in the translation 
committee. Because of the churches’ involvement there are no issues related to respect of translators or 
approval of the translation. Because translation has been a team effort the failing of one member does 
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not taint the final product. 
 
The egalitarian cultural belief means that all men should be able to draft and all men should be able to 
check, etc. In reality there is varied ability to draft translations with the higher educated men (3-4 out of 
20) producing better drafts and the rest tending to do a literal word for word translation from LWC. 
This literal translation results in very difficult reading and a loss of meaning.  
 
About six years ago the drafting was halted until additional training could be performed. Several people 
went for additional translation training but because the training was conducted in NL or LWC it was 
extremely difficult for anyone but the higher educated men to understand. Those who went to the 
training came back and conducted the training with limited success for the other translators who could 
not go. Some people understood the translation difficulties and moved to checking. However, some still 
carried on drafting with no apparent change to their quality. Consistent use of key terms is also a 
problem for these drafters. Because of these issues the drafting and the whole process has slowed 
considerably. 
 
Key Biblical terms were decided by the translation committee. On occasion when a translator learns a 
deeper meaning to a key term and finds a better word, the translation committee will discuss the new 
term. Sometimes the new term is accepted and sometimes it is not. If the translator feels strongly about 
switching and the translation committee rejects the new term, he sometimes decides to continue using 
the new term. Some key terms have switched in this way as the gradual use of the new term determined 
its acceptance. As of yet it has not had a negative affect on acceptance. However this could be a 
warning flag for future acceptance of a doctrinally correct translation. 
 
The Revival Church has refused to use the Pouye song book because they have their own English songs 
provided by their denomination. Translated scripture portions have been made available to them but 
there is no knowledge of their use in home or church. The Revival church is very restrictive as to the 
use of material that does not come from within their denomination. However, there may be a 
disconnect between what can be used in church vs. what can be used at home.  
 

Education, literacy, and literature 

 
The availability of education and literacy has varied over the years. In the mid 1990's vernacular 
primary schools were started with SIL taught teachers. All 7 villages had 2 SIL trained teachers that 
would rotate a week on and a week off. This worked for about 2 years.  The hope was that if they could 
show a successful program then the local level government (LLG) would support it and pay these 
teachers. Attempts were made to bring the program under the LLG, but because of leadership changes, 
non-government trained teachers, and teachers who were not grade 10 graduates, this never happened. 
During these two years there were teachers from a government run school from a language south of the 
Pouye area that would travel through the area to Lumi to get paid and then back through the Pouye area 
again with store goods. 
 
Since the Pouye teachers were not getting paid but these other teachers were, it created dissatisfaction 
and was demoralizing so after two years the schools closed. A bill for 2 years of back pay was also 
presented to SIL and meetings were had to straighten the issue out. SIL did not pay anything and things 
were reconciled between SIL and the Pouye. They also present this bill most every year to the LLG in 
an attempt to get paid. 
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Everyone liked the results but the teachers did not want to work for no pay. There has not been much 
literacy work done since that time and the school is often not functioning. For that reason there is a 
higher literacy rate among males over 30 than those younger.  
 
In the last 2 years a vernacular school has been started again in Yukilau . It had been closed for 15 
years. There are around 55 students who pay K10 ($5 USD) per student per year. This was started 
because the people of Yukilau really wanted to educate their kids and took the initiative to start the 
school again. There are still some boxes of literacy material and Andrew (the literacy trainer) made 
many new materials by hand copying the old material. The overall reason for wanting education and 
literacy is economic advancement or political appointment. There are very few people (less than 10 in 
10 years) that have continued past 6th grade.  There is also recent talk in the newly elected government 
to make all schools English schools.  
 
Besides the low literacy rates, fluency is also an issue. There is a limited amount of literature and even 
less in the Pouye language and much of that is not used frequently. The government has given boxes of 
school books for free which are stored at different locations and not used. There was an AIDS booklet 
done and distributed through the church for free. Some scripture portions are used on some occasions. 
There are hymns translated into Pouye that are used in the CBC churches and are well received.  
 
There was an oral Bible storying workshop held in May and again in October. The four Pouye men that 
attended went back and traveled to every Pouye village and storied. There was a lot of excitement 
generated in all villages and the demand was so high that the four men were unable to meet demand. 
The 7 Pouye villages sent a total of 40 men to learn the stories and take them back to their villages. It 
seems that almost all Pouye have learned these stories and can retell them. Given the literacy rates and 
deteriorating education system, oral communication of the Bible seems like the only way at this point 
for communicating the Gospel. 
 
There have been some small booklets printed (Genesis, Luke, Acts, NT stories) and sold for a very low 
price (5 toea (2.5 American cents) or 10 toea). This was well below production cost. The churches 
bought them and then tried to sell them. However, because of the church culture of not making money 
(selling at any price) on religious items many were given away. Even at that low price some people 
were sure that the church was somehow making money. 
 

Religious 

 
Because of the volunteer nature of the CBC church (the pastors do not get paid), it is believed that 
anything related to the church should not have a price attached to it. Because the Scriptures obviously 
fall in the church domain it would be frowned upon to sell them for any price. For this reason paying 
for Scripture literature has not had much success. Oral Bible Storying also falls in the Church domain 
and people do not expect to get paid. There is an interest to know more of the Bible and often pastors 
are the first to sign up for the village story courses. Because of the volunteer nature of the church there 
is no background or expectation to financially support community work.  
 
All the pastors are Pouye speakers and the services are held primarily in Pouye unless outsiders are 
present. Sermons and Scripture readings are often done in LWC. The pastors receive their training in 
LWC and often use a Bible of LWC but usually translate on the fly to Pouye or repeat what they said in 
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Pouye. In the churches the songs are in LWC and mostly devoid of emotion. There was a small 
songbook made with some Pouye (translated from LWC) songs and they are well liked and more 
energetically sung. There have been a few home Bible studies and these tend to be all done in Pouye.  
If other denominations come into the area, the mix of LWC and Pouye is likely to be different 
(probably more LWC) in those churches due to church policies. 
 
The area has been totally CBC until the recent entry of the Revival Church. The CBC church operates 
exactly like it was set up 30 years ago. 
 
Most of the pastors have been to 2 year or 4 year Bible school and there might be 20-30 people total 
who have been to some sort of Bible training. There is also a T-course for teaching people how to 
teach. Most of the sermons are preached to change behavior. The sermons are a lot of “don't do this 
because it hurts the community” or “Hold fast to God and pray”. The focus is on maintaining good 
relationships. There is no chronological teaching and little background information is passed on.  
 
There are very clear delineations as to what belongs in the church realm and what belongs in the 
secular realm. This inadequately addressing “middle level3” issues is a key factor in poor Scripture 
use. Many times the church has said “Don't do this” but has done nothing to address the felt needs or to 
replace traditional religion or cultural practices with spiritual actions. Some pastors revert back to 
traditional religion practices when things affect their own families. If one person decides to stop 
traditional religion practices but another person continues, the person who stopped sees himself at a 
disadvantage and jealousy issues begin. The domains that currently fall outside the church must be 
adequately addressed from a Christian standpoint for Christian growth to continue.  
 
The Pouye are very spiritual people (85% Christian and 15% animists) and the spiritual part of life is 
very real. Some of the spiritual areas that fall in this “middle level” and are outside the church 
boundaries are sorcery (including talking to spirits and curses), power (revenge, secret knowledge, 
sorcery), spirits (including ancestral, territorial), love potions, garden or hunting magic, and traditional 
ceremonies (initiation, pandanas fruit ripening (possible fertility connections)). There is a growing 
interest in traditional aspects especially among young people to get “secret knowledge” or “power” or 
“love magic”. 
 
There are only a few who have managed to turn completely away from traditional religion. Most 
Christians combine traditional and Christianity where needed. Those who are completely Christian are 
admired but this lofty goal is seen as “outside the reach” of common people. 
 
Some land was claimed back from the lowest of the territorial spirits (Masalai) through prayer. 
However, this seems to have been driven by other issues instead of spiritual issues (perhaps a need for 
garden space?) because there are still many places that people are afraid to go. Praying over these areas 
doesn't seem to have been considered. 
 
The Bible is seen as a church manual but doesn't address all areas of life. In addition to this, there is a 
tendency to use the Bible to validate one's own worldview especially for the (approx 2) pastors steeped 
in cargo cults. As an example, Mathew 24:28 talks about vultures gathering around carcasses. The bird 
used in the LWC Bible is an omen bird in Pouye. Carcasses are in graveyards so now there is an omen 
bird hanging around the graveyards. This of course is seen as validation that the ancestral spirits can 
channel material items to people. The author has heard similar twisting of Scripture in other parts of 

                                            
3 See Appendix B for definition and more information on the “middle level”. 
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PNG. In John 9 where Jesus spits and makes mud and heals a blind man, it is interpreted by a language 
group in Morobe that there is a secret salve that people must find the recipe so that their eyes will be 
opened to see spirits. This kind of twisting makes it difficult to apply the Bible to instigate change. 
 
For some people the Bible has magical or mystical powers, especially among the people with more of a 
cargo cult mentality. You must “read between the lines”. God won't just “give every one the lotto 
numbers; he would put it in such a way that only the wise would find it”. These people would think that 
there is some ritual taught in seminary or discovered in the Bible that fends off the spirits or gives 
provisions, etc. 
 
Background information and the meta-narrative is very much needed all across the Sepik Region's 200 
languages. The author has talked to people who are sure that the tower of Babel happened in their 
village 7 generation ago, others who believe that Noah's ark is on their mountain, and many others who 
believe they are the lost tribe of Israel. Syncretism is rampant. Background information and meta-
narrative are needed for the Pouye as well. Some of the background knowledge is already present in the 
Pouye culture such as issues related to land, payback, and clan relations. The Pouye knew what Ruth 
was giving up when she went with Naomi. 
 
Many families have family discussion times where two or three families will sit around one night and 
“story”. A few of the families use this as a devotion time and it is possible that some background 
information is passed along in this manner. 
 
There is always a tendency towards nominalism and ritual in our lives. Oral storying has been 
refreshing and is making the church grapple with issues. Certain domains such as marriage, family, and 
clan relations continue to grow as the church continues to preach on these areas. However, many other 
areas the church does not address. 
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